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In this issue… 

• Caitlin Thompson says 

goodbye. 

• Robin Story reflects on his 

faith journey. 

• David Ryder reveals his 

passion for singing. 

• Kim Edmonds writes about 

pigeons. 

• Jennifer Bradley tells us 

about her musical career. 

• Margaret Stone fuses politics with theology. 

• David Willington writes about his musical influences. 

• Pauline Miller writes about the history of slavery.  
 

• There is also a number of book reviews ranging across politics, 
theology, history and college disputes (the lifeblood of learning 
and indispensable to having a good time!). 
 

• We hope this issue keeps you entertained during the tail end of 
the lockdown, and the editors are open to any suggestions you 
have for topics for future editions.  
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CHANGE 
 

 
Andreis, Italy (Photo: Caitlin Thompson) 

 
  

‘I lift up my eyes to the hills; from where will my help come?’ Psalm 121 

 

Here we are in June 2021.  This month, for me, is bittersweet as it marks 
the end of my role here at St Mark’s.  My training is complete and it’s time 
for this little bird to be pushed out of the nest and set off into the unknown.   

And (as I write this at the start of May) where I am going really is unknown.  
This past year hasn’t been the best time for job searchers, and the Church 
hasn’t been any different.  Although things may have changed by the time 
this issue is published, I am currently living through a significant period of 
uncertainty (and have been for a while now).   
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It is difficult to approach change without any sense of where it will take you 
– I, at least, can get so caught up in the what ifs that the lack of certainty 
immobilises my thoughts with worry.   

Yet, as I look back at my life, I remember that entering the unknown is not 
new to me and indeed it has led me to some of the most formative 
experiences in my journey of faith and life: my decision to remain in Carlisle 
alone to do a youth work gap year while my parents moved away; the leap 
of faith that was moving to Hong Kong to teach, with no prior experience of 
the language or culture … even the decision to move parishes mid curacy 
to join you at St Mark’s (which has been such an incredible blessing to me, 
I can’t even begin to express my appreciation for you all).    

Of course, it’s easy to look back with hindsight and say , ‘Oh, that’s where 
God was leading me,’ but much more difficult to look forward into the 
unknown and ask, ‘Lord, where am I going?’   

It’s times like this when I find myself singing a song from a very obscure 
musical we performed in primary school (Greater than Gold, written by 
Roger Jones, 1983).  The musical is set in 1800 and tells the true story of 
Mary Jones, a young Welsh girl who walked 26 miles barefoot across 
mountains to buy a Welsh Bible.  As she crosses the mountains, she sings 
Psalm 121:  

 

 I lift up my eyes to the hills — 
   from where will my help come? 
   My help comes from the LORD, 
    who made heaven and earth. 

    He will not let your foot be moved; 
    he who keeps you will not slumber. 

He who keeps Israel 
   will neither slumber nor sleep. 

   The LORD is your keeper; 
   the LORD is your shade at your right hand. 

The sun shall not strike you by day, 
    nor the moon by night. 

The LORD will keep you from all evil; 
    he will keep your life. 

   The LORD will keep 
    your going out and your coming in 
    from this time on and forevermore.   
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This song of ascents is a prayer of pilgrimage: an assurance of God’s 
protection to sing on the climb to the temple.  It reminds us that God is 
always watching over us, guiding our comings and our goings – our security 
and firm foundation wherever we go.   

The lesson, of course, is to care less about where God is leading us and 
focus instead on the presence of God accompanying us on the road, 
because the journey itself is something to be enjoyed.   

There’s a meditation from the Northumbria cycle of daily prayer which I 
think expresses this well:  
 

Have patience with everything unresolved in your heart,  
and try to love the questions themselves 

as if they were locked rooms 
or books written in a very foreign language. 

Do not search for the answers, which could not be given to you now, 
because you would not be able to live them. 

And the point is to live everything. 
Live the questions now. 

Perhaps then, some day far in the future, 
you will gradually, 

without even noticing it, live your way into the answer.  
Rainer Maria Rilke 

 

I have so much enjoyed living the questions with you at St Mark’s.  My time 
with you all has been a gift, and I am sure that wherever I end up I will carry 
a little bit of St Mark’s with me for the rest of my ministry.   

As I enter into the unknown, I trust that just as God led me to you, the place 
he is leading me to will be where I need to be and where I am needed, and 
throughout it all his love will be my support.   

And as things change at St Mark’s, my prayer is that you too will find security 
in knowledge that wherever God is leading you, he is there.    

Caitlin Thompson 
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NO DAMASCUS ROAD, I’M AFRAID 

A reflection on my faith journey 

 
‘I searched for God among the Christians and on the Cross and therein I  
found Him not.  I went into the ancient temples of idolatry; no trace of Him 
was there.  I entered the mountain cave of Hira and then went as far as 
Qandhar but God I found not.  With set purpose I fared to the summit of 
Mount Caucasus and found there only 'anqa's habitation.  Then I directed 
my search to the Kaaba, the resort of old and young; God was not there 

 
 

Robin Story 
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even.  Turning to philosophy I inquired about him from ibn Sina but found 
Him not within his range.  I fared then to the scene of the Prophet's 
experience of a great divine manifestation only a "two bow- lengths' 
distance from him" but God was not there even in that exalted court.   
Finally, I looked into my own heart and there I saw Him; He was nowhere 
else.’  Jalaluddin Rumi (1206–1273) 

Likewise I have not experienced an external supernatural, but accept an 
internal spirituality is part of human nature.  If you must have a label, it’s 
Christian but not religious.  It was not ever thus.   

My non-religious parents, both born during the reign of the Empress of 
India, made me into a little Anglican at the font of St Mary Magdalene, 
Newark-on- Trent.  After moving to Hampshire, at the age of 6 I was sent 
to a Baptist Sunday School, where I sang: 

 

Jesus died for all the children, 
All the children of the world. 

Red and yellow, black and white 
They are equal in His sight. 

Jesus died for all the children of the world.  
 
 

Later, I transferred my allegiance to the parish church where I was 
confirmed and became a server and a bell ringer.  Being brought up to 
obey authority without question, I believed all the doctrine o f the Church 
of England that would ensure my soul’s salvation.   

At university I joined the Anglican Society and attended lectures on 
‘Prophecy in the Old Testament’ and the fields of Biblical criticism opened 
before me.  I bought a copy of The Gospels in Parallel1 and found it 
fascinating.   

One day Fr Trevor Huddleston gave an extremely moving talk on his 
struggles against South African apartheid.  Suddenly starkly realising that 
deep faith requires action against social injustice, I joined Christian Action 
and the Anti-Apartheid Movement.   

Next, as a National Service infantry officer I was posted to Kaduna, 
Nigeria.  St Christopher’s was the colonial church I attended: little did I 
realise that this church would link me with St Mark’s some 20 years later.   

After Joan and I married we returned to Nigeria to work in agricultural 
research.  In Zaria the colonial church of St George’s had no clergy so a 
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group of Anglicans, Baptists, Brethren and Church of Scotland members 
had to organise our own services.  For me this was a first at giving a 
sermon and mercifully I cannot remember the topics of my amateur 
homilies.  The other important learning experience was to live among a 
majority Muslim society, from whom I learnt much.   

Fourteen years later in Sheffield, St John’s, Ranmoor was our parish 
church.  What a shock after some of the places of worship in Nigeria !  It 
was around this time that Adrian Alker contacted me for advice as a group 
from St Mark’s was to visit St Christopher’s, Kaduna.   

Then a parish project, ‘Affluence and Poverty in Sheffield’, had a profound 
effect and, after another 14 years we returned to Nigeria with Voluntary 
Service Overseas.  After 6 months I lost most of my sight, but VSO gave 
me the chance to return to Nigeria to find out if I could cope.  With support 
from Joan and many others after 4 years I completed my contract.  
Working in development was a great experience.   

Back in Sheffield we pursued development themes at St John’s for some 
years, but when the ethos changed, we moved to St Mark’s after attending 
the first day conference with Marcus Borg in 2000.  His impressive 
scholarship made a clearer sense of Jesus’ life and teaching.   

To explore this approach further a small group (and later the Centre for 
Radical Christianity) was established.  The successors of this group are 
still flourishing as the Sheffield PCN Group.   

The Church of England aims to preach and to teach.  We have been so 
blessed at St Mark’s that, unlike many other parishes, we benefit from 
inspirational teaching.  What I have heard and read gives me not a 
doctrinal belief but a firm faith in the life and teachings of Jesus of 
Nazareth.  So when I have done my best to fulfil Matthew 25, 35-41, that 
will be enough for me.   

Robin Story 

1Burton, H & Throckmorton, J R, Gospel Parallels: A Comparison of the Synoptic 
Gospels, London & New York, Thomas Nelson Publishers, 1949 
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A CROONER’S TALE! –  

David Ryder explains his love of singing 

 
For me, one of the miseries of the recent lockdowns was the severe restrictions 
placed on ‘live’ singing!  Singing has, from the age of 7, always been a regular 
part of my life.  This was when my father (a keen and accomplished singer 
himself) took me to join the choir of our family church, St Oswald’s, Hartlepool.  
I have been in a church choir ever since, having now been a member of St 
Mark’s choir for nearly 50 years (despite my youthful looks!) when I joined as a 
student in the autumn of 1971!   

Even before I joined a church choir, I apparently had a natural affinity with 
singing because my mother recalled I could join in with I Whistle a Happy Tune 
(from The King and I) from my pram when it was played on the radio!  I guess 
also, from that early age, I have always been ‘a bit of a performer’ which has 
influenced my willingness to participate in singing!   

By the time I arrived in Sheffield as a student I had progressed through ‘all the 
parts’ because as my voice broke I moved from treble to alto and then tenor to 
the bass!  So for the last 50 years I have enjoyed ‘crooning’ as a bass/baritone.   

Singing for me has always been a hobby and not a career.  Following graduation 
I trained and worked as a chartered accountant for all of my working life and, of 
course, married Mary-Jane and together raised three wonderful children (all 

 
David Ryder 
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good singers incidentally).  These important commitments, including being the 
treasurer of St Mark’s for 22 years, meant that I did not have too much time 
available for regular singing until I retired.   

However, over the years, St Mark’s church choir has, thankfully, been the 
mainstay for maintaining my hobby.  When I joined in 1971 it was a proficient 
adult-only choir led by the then organist and choir master, Bob Johnson.  It sang 
every Sunday at the ‘sung Eucharist’ in the morning and then practised at 5.00 
pm before singing a formal, robed, evensong at 6.30 pm.  I recently unearthed 
a report from a Royal School of Church Music inspection visit in 1973 that 
concluded this is ‘a choir of considerably ability.  At best their singing is of a high 
standard, and their interpretive powers quite excellent.’  Since then the choir 
has changed, embracing a strong children’s choir in the 1980s and 90s, but has 
always maintained a strong standard under a succession of good leaders, not 
least our current Musical Director, David Willington.   

I was fortunate to take early retirement in my late 50s and this enabled my 
passion for singing to start to flourish!  I suddenly had time to join other choirs 
and groups which meant I could sing several times a week!  Sheffield is 
fortunate to have a vibrant ‘classical’ music scene including several 
accomplished choral and chamber choirs.  I decided to apply to join The 
Sheffield Chorale and, fortunately, passed the audition (the first I had ever 
done!) helped, I am sure, by my rousing rendition of The Hippopotamus Song 
by Flanders and Swann!  The choir’s repertoire embraces many genres, sacred 
and secular, and I have sung in many wonderful concerts since I joined 10 years 
ago and currently am its Chair!  I have also been very fortunate and privileged 
to have been invited to join the Abbeydale Singers, another very accomplished 
local choir which has considerably enhanced my singing experiences.  All my 
choirs have kept together ‘Zooming’ in the lockdowns and cannot wait to get 
back to live singing!   

So far it has all been about Choral singing but what about the crooning?!  A few 
years ago I was delighted to be ‘head-hunted’ by Shelagh Marsden and 
Rosalind Rogerson to become the singer in the threesome they had with 
Michael Copeland (a very accomplished bass) who was moving to Cornwall.  
Over the years the group has put on themed performances (eg the Weather) of 
music and readings at the Broomhill Festival and to local organisations with both 
seriousness and humour.  We have become known as ‘Mark’s Three’ (as we 
are all members of St Mark’s) and have really enjoyed working together with 
much fun and laughter.  We are now looking forward to future performances and 
I am very much indebted to Shelagh and Rosalind for giving me the opportunity 
to indulge in my love of crooning!  Long may it continue!   

David Ryder 
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THE FILTHY .… −  

A meditation on pigeons 

 
At Jesus’s baptism, God sends a dove as a sign of love.  The dove is usually 
depicted as white drawing on unattractive discourses about purity and, latterly, 
racism.  The whiteness is something no self-respecting pigeon would admire.  
Birds have more types of cone cell in their retinae than human beings and can 
see far into the ultra-violet spectrum.  Pigeons are ablaze with colour; you only 
have to watch them showing off to sense the exuberant pride they take in their 
plumage.   

From the pictures of the peaceful white dove descending on Christ, the image 
is picked up and used as a symbol of peace.  This is curious because pigeons 
– doves − are one of the very few birds that routinely fight to the death.  They 
aren’t really designed to fight: little, soft, fluttery things with their soft, columbine 
beaks and claws.   

 
 

Pigeon pest control 
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What they lack in firepower, they make up for in passion.  Not a book-learned 
bird, your pigeon, but a survivor withal.  Take away their trees and hills and they 
will build nests under highway bridges, in the filth of the road, and cannily use 
the netting designed to keep them out as a safety gate to protect over-
adventurous squabs.  Having been driven to these filthy corners by the race that 
took their trees away, they are, in a classic piece of social construction, then 
designated ‘filthy’ by those who drove them into the filthy corners of the world.   

Pigeons love.  Not just sex: though they are obviously keen on that.  Pigeons 
spend many hours on foreplay but actual intercourse takes them very few 
seconds.  Pigeons are very uxorious: cuddling is important to them.  They are 
also very careful of their children.  Pigeons know how the world sees their 
children and they keep them safe as long as they possibly can, not tipping out 
of the nest as soon as they can flap a bit, like feckless thrushes.  They feed their 
little ones on crop milk to protect them from the impurities they pick up searching 
for food – and like all birds, they do the kind of child care that is required when 
your baby is covered in three thousand feathers, each with hundreds of rachis: 
smooth ones on top if you get them sorted out and softer, built-in undies nearer 
to the skin.   

Pigeons turn up in other places in the Bible, most frequently as the inferior 
sacrifice for those too poor to afford a lamb: in pairs for some reason.  Maybe 
one of these valiant little souls is not enough.  Although the displays selling the 
little pairs displayed tied together in terror by their fragile legs are one of the 
many vilenesses Jesus threw out of the temple.   

The other big part they play is in the Noah’s ark story.  Noah, adrift in endless 
sea, had the pick of all types of bird to go and search for a way out.  First, he 
chooses the raven: a good choice.  Ravens are big strong birds, formidably 
intelligent, and empathetic enough to feed a starving prophet, but the raven 
doesn’t come back.  At Noah’s command would be the tawny eagle, a huge 
powerful bird with a six-foot wingspan that can spot an ant from the top of a four-
storey building.  Noah, however, choses a pigeon because pigeons come back.  
What ever you put in their way, pigeons will get back to those they love, or die 
trying: through the trenches on the Western Front, over channel storms, even 
over the Atlantic.   

The people who wrote the Bible lived very closely with the birds and animals 
around them.  They got their knowledge first hand, and to represent the love 
God has for Jesus, they chose the filthy, passionate streetfighter, the second-
rate sacrifice, ablaze with secret colours − and faithful unto death. 

Kim Edmonds 
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THE UPS AND DOWNS OF A LIFE IN MUSIC 

 
My earliest musical memory as a young child in the 1940's was dancing to a 
programme called Music and Movement emanating from a large wireless.  It 
also produced two sorts of music — 'sloppy' music which I hated and 'proper' 
music (classical) which delighted me.  On this basis I began having piano 
lessons.  These were not a success as my brain did not cope well with two 

 
Jennifer Bradley 
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hands doing two separate things in two different clefs simultaneously, but I 
ploughed on, being put through dreaded exam grades.   

Rescue arrived when I was 8.  The headmaster of my junior school was an 
enthusiastic cellist who ran the school orchestra.  With two others I began 
cello lessons with him.  What bliss!  Here was an instrument that only required 
one line of music at a time.  This seemed so easy after the piano and progress 
was swift.  Aged 10, I began eight years of lessons at the Royal Academy of 
Music as a Saturday Junior Exhibitioner.  Here I discovered the fun of playing 
in full orchestras, small chamber groups, part-singing and generally being 
part of a musical team.  I also became aware that although we were trained 
to perform solos, I did not enjoy this.  Through my grammar school I had 
developed a real interest in music history and changing styles, so I chose to 
take the broader University route rather than that of the Conservatoire.   

At Birmingham University in the early 60's I found a wonderful balance of 
practical music-making and academic study.  I gained experience in training 
and conducting a choir in my Hall of Residence, and friends ensured that my 
musical horizons expanded with jazz piano, the Beatles, Edith Piaf and many 
more.  The downside was that despite the very wide range of music we 
studied and performed, we were eventually encouraged to head away from 
tonality and towards 12-note music.  (Typically, Shostakovich was deemed 
far too tonal.)  This really did not suit me so I headed in the opposite direction, 
back to the late Mediaeval and early Renaissance era, finding my real niche.  
This grew into a post-graduate degree and research involving much time in 
the British Museum archives transcribing from original manuscripts (no micro-
fiche then).  I loved this work but my grant ran out and I had rent to pay.   

So began my patchwork life as a freelance musician.  On two days each week 
I taught cello around Birmingham schools.  As a player I was a member of 
Orchestra da Camera, Birmingham Philharmonic, a string quartet, piano 
quartet, and available for whatever deputising or pit-playing I could get.  Any 
remaining time was spent completing my research.   

One productive break came with a curious dearth of cellists at the local Music 
College − later to become the Royal Birmingham Conservatoire.  I was asked 
to fill in at a chamber class working on the Mendelssohn Octet.  The other 
cellist was David.  ‘How romantic,’ people say.  No, it was very hard work 
trying to do justice to this great music under the critical eye of  our legendary 
tutor.  However, two years later I was taken on to the College staff  as a tutor 
myself.   

Another lucky break led to the Halcyon Consort, a Baroque group of recorder, 
singer, cello and harpsichord.  With them I experienced the most fulfilling 
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music-making of my career, where the rapport with audiences during our 
concerts was palpable.  Rehearsing and performing with colleagues involving 
constant exchange of ideas and attention to detail can be so rewarding.   

Marriage, two sons, a move to N Lancs and thence to Sheffield in 1975 
required flexibility, but I found freelancing could fit round family life very well.  
Sheffield provided two new directions in my musical journey; lecturing for the 
University Department of Continuing Studies and starting to play the bass 
viol.  The former enabled me to return to my fascination with music history 
and development, and it was deeply satisfying helping people extend their 
musical parameters.  The latter opened up the joys of playing Renaissance 
consort music with all the right resonances.  (The viol's different construction 
from the violin family creates a smaller, more ringing sound.)   

Then, in 1984, I had an accident which damaged my back.  The normality of 
a 3-hour rehearsal followed by a 2-hour concert became impossible, and my 
choice of two instruments that required sitting to play seemed a touch ironic.  
After a year of trying every treatment available, I had to re-balance my life.  
My freelance playing stopped, cello teaching was manageable and lecturing 
increased.  Also, I could no longer hold the viol.  All my playing interactions 
ceased, and so too for the next two years did my concert-going as I found it 
too painful.  However, as my lecturing increased so too did the musical topics 
I wanted to explore.  I found myself combing the Radio Times for 1st 
performances of new works, excited to discover where music was heading 
and which young composers' styles resonated with me.  (You win some and 
lose some!)  My music world had turned around, but as a listener and teacher 
I was still fully engaged, and gradually my appetite for concert -going returned.  
The icing on the cake came when after a 15-year gap, the maker of my viol, 
Michael Plant, worked out a way of inserting a spike into an instrument that 
was never designed to accommodate one.  With the viol's weight supported, 
combined with its lighter action than the cello, I could return to playing and 
the joy of making music with friends.   

This mix has continued over the last twenty years, with lectures first 
transferring to the WEA and eventually on retirement, to my own sit ting-room 
at student request − all the fun without the paperwork.  For me, music is a 
constantly evolving and ongoing process of discovery, where the joy of music 
can be experienced and shared in so many different ways, whether as a 
player, teacher or listener.   

Jennifer Bradley 
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POLITICS AND THE SPIRITUAL JOURNEY 
 
When I was about 40 years old, I had a ‘peak 
experience’ (Maslow)1 – not religious, but 
definitely spiritual in nature.  I realized that 
there was a different way of seeing, 
experiencing, being, and it was something like, 
or pointed towards, what mystics of all 
religions experienced.  It also seemed to be 
about religious practice, rather than beliefs 
about something beyond words.  I started 
exploring different religions to find companions 
on my journey.   

I was put off Christianity by my childhood 
experiences in the Church of England.  I 
decided at an early age that the stories in the 
Bible couldn’t possibly be true, and no one 
suggested to me that it was about what they 
meant for all time rather than whether or not 
they were factual.   

I also noted as I became a teenager that the Christianity I knew was about charity 
rather than eliminating injustice, and that it had an unhealthy obsession with sexual 
‘sin’.  I began to learn about its role in the Crusades, slavery, imperialism, the 
oppression of women, etc.  I remember a UN report, when the world population was 
about 4.5 billion I think, which estimated that with proper use of land and fair 
distribution, the Earth could comfortably feed 13 billion people but billions were 
starving.  Then there was nuclear proliferation – a source of anxiety then as the 
environment is today.  The Church seemed irrelevant. 

I have been campaigning for social justice, mainly within the Socialist Workers 
Party, for over 50 years.  A friend at school introduced me to the ideas of Marx, 
Lenin and Trotsky and at last I found a framework – capitalism − to explain our 
unjust and suffering world.  So long as there is a chaotic pursuit of profit rather than 
meeting needs, there will be violence and inequality.   

Class society has only been around for a few thousand years following the Neolithic 
revolution.  Millions of years of a hunter-gatherer lifestyle, with its ‘fierce 

 
1 Maslow's hierarchy of needs is a motivational theory in psychology comprising a five-tier 
model of human needs: physiological (food and clothing), safety (job security), love and 
belonging needs (friendship), esteem, and self-actualization. He describes a ‘peak 
experience’ as “an ecstatic moment in one’s life”, linking it to his perspective on self-
actualisation. 

 
Margaret out on the campaign trail 
with her socialist friends 
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egalitarianism’ (Christopher Bollas)2 necessary for survival, has not prepared us to 
deal with abundance that can be commandeered, and those who commandeer it.  I 
have never believed that the ruling class will give up their wealth and power 
because a few hundred MPs tell them to.  In my religious search I now found myself 
drawn back to the Christian Church, even though I resisted.  Various people I know 
have turned to Buddhism as somehow carrying less baggage than Christianity; 
however Myanmar shows that all religions carry baggage.  I felt at home with the 
Church of England because I grew up with it and found it had always been part of 
me.  But also I found it a great support politically.   

Marcus Borg wrote: ‘There is a social and political passion in Jesus that we do not 
find in the Buddha.  Jesus challenged the domination system of his day and its 
ruling élites, and affirmed an alternative social vision.  Indeed, Jesus’ activity as a 
social prophet – as a voice of religious protest – is the most likely reason that his 
public activity was so brief compared to the Buddha’s…  If he had simply been a 
wisdom teacher and healer, I doubt he would have been executed.’  Jesus was 
born into the oppressed peasant class unlike the Buddha.   

Borg goes on to say: ‘Jesus stood in the tradition of Moses and the classical 
prophets of ancient Israel, all of them God-intoxicated voices of religious social 
protest.’  Jesus talked of God’s kingdom among us, here and now, or − as Christian 
Aid says – we believe in life before death.  Jesus came that we might all have 
abundant life, to realise God’s realm here and now.   

As I see politics in Christianity, I also see themes of martyrdom, hope and 
resurrection in politics.  One example is the ballad of Joe Hill, a union organizer in 
the USA who was framed and killed by the authorities about 100 years ago.  The 
singer dreams of seeing Joe Hill: ‘What they can never kill, went on to organize.  
From San Diego up to Maine, in every mine and mill, where workers fight and 
organize it’s there you’ll find Joe Hill.’   

Now I am 70 and find it harder to feel optimistic, I relate to the words of Wendell 
Berry: ‘Protest that endures is moved by a hope far more modest than that of public 
success, namely, the hope of preserving in one’s own heart that which would be 
destroyed by acquiescence.’  I also ponder, what made my heart the way it is?   

Margaret Stone3 

2  A useful introduction to Bollas’ thinking can be found in C. Bollas, The Christopher Bollas 
Reader (London: Routledge, 2011) 

3 Dr Margaret Stone is author of Women, Ageing and Archetypes (2013) and a copy is in the 
church library. 
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MY FAVOURITE COMPOSERS & MUSICAL INFLUENCES 
 

For this edition I’ve been asked to write a piece on my favourite composers/ 
musical influences.  Luckily the answer’s not as simple as ‘JS Bach’ (although 
he’d be the one I would take to my desert island).   

Over the years my tastes have changed, and what I look for from music varies 
from hour to hour.  Sometimes it’s a question of utility; Taizé chants are 
wonderfully useful starting points to include people in music making at St Mark’s.  
If it’s an evening of string quartets with friends we’d almost always start with 
Haydn and see where things took us.  One weekend I played them all, and it’s 

fair to say that in general they improved as time went on − both Haydn and we 
got better at them.  I’d love to spend time with Beethoven’s Grosse Fugue as I 
find it pretty intolerable to listen to so I must be missing something.  Similarly 
the Bartok Quartets (although my second violinist flatly refused to play them).  If 
I need something to get me through a week of writing computer code it’s 
probably going to be the Ring Cycle or a selection of Puccini operas; I can start 
on Monday morning and it’ll see me through until Friday afternoon.  When I was 
looking for a lodger I knew I’d found not just a lodger but a soulmate when we 
discovered at our first meeting that our favourite violin concerto was the Sibelius.   

Other music reminds me of things.  The musical highlight of my youth orchestra 
time was the term when we did Tchaikovsky’s 5th Symphony and the Dvorak 
Cello concerto and I love them both.  The Byrd Ave Verum takes me back to 
music courses I went on in the Czech Republic, or Haydn’s Creation back to my 
university days.  A CD of Schütz motets reminds me of a dear friend (he’s on 
the CD).   

Other music creates visceral responses in me, particularly Shostakovich, Elgar 
and Bach.  With Bach when I’m singing or playing his music it’s always with a 
sense that I’m letting the side down and really should be doing it better, although 
in my defence he didn’t seem unduly concerned about making life easy for his 
musicians.  Despite playing a lot of Bach as a teenager (particularly on the 
organ, violin, viola and piano) his music did nothing for me until I was 25 and 
sang the Magnificat.  The experience of that changed me and now, if I’m not 
sure what I want, I go for Bach (or Haydn, but hopefully that goes without 
saying).   

It’s not all classical music (although it is mostly).  I’ve tried other styles.  I love 
many of the musicals (although if I’m in a pit playing for them they tend to wear 
a bit thin once you hit the fourth or fifth night; I don’t know how full time pit 
musicians manage to play the same thing again and again).  Jazz does it for me 
although, please, nothing too modern.  There’s about six pop songs that I’ll go 
for.  One week I committed to listening to hit songs on Spotify so I could find out 
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what I was missing.  I started with the Rolling Stones.  After six hours I gave up 
and put the Dream of Gerontius on.  The sense of relief was almost 
overwhelming.  Hopefully I’ll get pop music one day but at the moment it’s got 
me beat.  Nina Simone stands apart.  I don’t know how or why or when I found 
her, but I’d take her and Bach to my desert island if I could.   

Then there’s the comedy music.  I don’t think I can pick a favourite but it probably 
all started with Tom Lehrer (who I was introduced to in Sri Lanka).  If I’ve got 
some hours to kill then PDQ Bach is a must.  Victoria Wood, Jake Thackeray, 
Fascinating Aida and others are all great.   

The upshot is that there have been a lot of musical influences, albeit almost 
exclusively classical.  One thing that’s struck me is how hard it is to move from 
one genre to another.  For instance, I’m only aware of Wynton Marsalis having 
made it to the top of both the classical and jazz worlds.  I’m a decent enough 
classical musician but when I fronted a band (singing Wham, Queen and various 
other things that are well outside my comfort zone) the results were ghastly.  I 
did it once and swore never to do it again.   

Probably the most useful answer I’ve had to the question ‘What’s your favourite 
piece of music?’ is ‘The one I’m performing now.’ 

David Willington 

Nina Simone 
 



19 
 

AM I NOT A MAN AND A BROTHER? 
 

During 2020, apart from coronavirus, another significant topic has been 
the Black Lives Matter campaign, triggered by the killing of a black 
person by US police.  Alongside the demonstrations has come a 
reappraisal of history, and the role of governments in the slave trade, 
especially in the UK.  While reading about this I discovered how little I 
knew about the history of opposition to the slave trade, and in particular 
about those behind the scenes, who are not now household names.  We 
all learned about William Wilberforce at school, but what wasn’t taught 
was that although a key player, campaigning and presenting the 
Abolition Bill in Parliament (which received Royal Assent in 1807), he 
was largely building on the work of others less well-known.   

One of those was Granville Sharp (1725-1813), who led in getting issues 
around slavery and the abuse of black people into the public 
consciousness.  Sharp was the youngest of a large family and the 
money for education had run out by the time it was his turn!  So he 
started out as apprentice to a linen draper, but later became a civil 
servant.  In order to better argue theology with colleagues he taught 
himself first Greek and then Hebrew.  A keen advocate of social justice, 
he came to the abolitionist cause through his association with two 
landmark court cases dealing with the legal status of black people in 
England, which led to a court ruling in 1772 that slavery was illegal on 
English soil.  Though not abolition, this had a big effect in bringing the 
issues to the attention of many public figures, and into public awareness 
generally.   

Another major turning point in the campaign was a legal dispute 
between owners and insurers over the notorious case of the slave ship 
Zong.  The ship had set off for the Caribbean with inadequate supplies 
for the slaves on board, and when water began to run out, 132 were 
thrown overboard to reduce numbers, while a further 60 jumped over of  
their own volition.  The insurers refused to pay up for this loss of cargo 
(and profit) on the grounds that the owners had failed to provide 
sufficient food and water for the known number of people, and after 
initial defeat and an appeal, this view was upheld by the court.  The 
argument that the slaves were simply ‘cargo’ that could be regarded as 
equivalent to any other assets was seen as a moral scandal, and so its 
defeat greatly assisted the abolitionists.  Sharp had been vital to 
creating opposition to the insurance pay-out, bringing all his skill and 
his wide contacts to support the case. 
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Another abolitionist, though in a 
different role, was Thomas Clarkson 
(1760 – 1846).  At Cambridge 
University he had written a prize-
winning essay arguing the illegality of 
enslaving others, and what had started 
as an academic exercise became the 
driving passion of his life.  He was an 
early member of the Committee for the 
Abolition of the African Slave Trade, 
an organisation largely supported by 
Quakers, though both Clarkson and 
Sharp, (also a member) were 
Anglicans.  Clarkson worked as 
researcher, providing information that 
the committee could present to 
parliament and the public.  He 

travelled the country, especially known slaving hotspots such as Bristol 
and Liverpool, collecting first-hand accounts of the slave trade, mainly 
from sailors who had served on slave ships, carrying with him a 
collection of ‘visual aids’, such as the shackles and branding irons that 
were routinely used on the ships.   

My final name is that of the ex-slave Olaudah Equiano (c. 1745-
1797), who was captured as a child from his home in Nigeria, and taken 
to the Caribbean.  He managed to save enough money to purchase his 
freedom and after many adventures he reached England, becoming an 
important member of The Sons of Africa, an abolitionist group for black 
people in England.  Equiano met Granville Sharp, and was able to pass 
on many details about the slave trade, and conditions on plantations , 
also alerting Sharp in 1783 to the Zong massacre.  Equiano’s account 
of his life, from his origins in Benin to his arrival in England , The 
Interesting Narrative of the Life of Olaudah Equiano  (1789), was hugely 
influential, running to eight editions in his lifetime, and being translated 
into Dutch and German.  Some years later there were arguments about 
its authenticity, but most now think that this was an attempt to discredit 
the story because of its powerful impact on public opinion.    

So, although William Wilberforce rightly remains a prominent figure in 
the history of slavery and its abolition, his legacy can only be fully 
appreciated when seen in the context of those who had trod that path 
before him.  

Pauline Miller 

A medallion created by Josiah 
Wedgwood, and widely used as a 
symbol for the abolition campaign 
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SuCCol (Support for Children in Colombia) 

 
In September 1996, a 
Colombian family, the 
Pedrazas, arrived in 
Sheffield so that the parents 
could pursue postgraduate 
studies in education and they 
quickly became committed 
members of the 
congregation at St Mark’s.  
Moisés, the father, was 
studying for a PhD 
investigating the causes of 
the high drop-out rate in the 
Colombian education system 
and the main conclusion of 
his thesis was that many 
students, particularly in 
poorer areas were ill-
prepared to cope with school 
and lacked parental support.   

On their return to Bogotá the 
family set about founding a 
charity to address this 
problem and in the year 2000 
the Zuá Foundation was 
born.  Two years later a 

 
(Photo: Fundación Zuá) 

 

Patio Bonito, the poor district of Bogotá where the Zuá 
Foundation operates. (Photo: Dez Martin) 
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group of friends of the Pedrazas at St 
Mark’s founded SuCCol with the aim 
of providing support for needy 
Colombian children in general but 
particularly to help fund the amazing 
work that the Zuá Foundation was 
doing in Bogotá.  Aided by generous 
support from the St Mark’s community, 
we have been able to maintain that 
support at a consistent level ever 
since. 

A recent email from Moisés brings the 
encouraging news that Zuá is 
managing to intensify the good work it 
does with young people despite the 
difficulties posed by Covid lockdowns 
and the recent civil unrest; but Moisés 
also highlights the fact that poverty is 

growing rapidly in the current 
situation.  Sadly, this comes at 
a time when SuCCol’s 
steering group is becoming 
increasingly depleted, since 
some of its original members 
are no longer with us and 
others are suffering 
increasing ill health.  So this is 
a plea, not for your money for 
a change (though that’s 
always welcome), but for 
some volunteers who are able 
to give up a few hours to join 
the steering group to help us 
support the vital work that the 
Zuá Foundation is doing in 
Colombia.  Thank you! 

Dez Martin 

dezandjenniemartin@btinternet.com / 0114 2303718 

Moisés Pedraza (Photo: Fundación Zuá) 

 

A (socially distanced) class at the Zuá Foundation’s 

centre (Photo: Fundación Zuá 
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Lots of outdoor events for everyone 
 

 

Circus skills * Crafts * Competitions *  
Concerts * Drama * Garden events *  

Local history tours * Plant swop *   
Story telling * Sport * 

Tree art 
   

www.broomhill-festival.org.uk 
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BROOMHILL FESTIVAL 2021,  12−20 JUNE 
“LET’S MEET AGAIN” 

 
The Broomhill Festival is back!  It looks rather different this year as we are 
running only outdoor events − we hope you enjoy them all.  Because 
restrictions (and the weather) are constantly changing, we suggest you keep 
an eye on our website for regular updates:  www.broomhill-festival.org.uk . 
 
SATURDAY 12 JUNE 

10.30 am   Open garden, Broomhill Community Library 
12-1.00 pm  Westside Singers, Broomhill Community Library 
12-2.00 pm  Penalty Shootout for children, Weston Park 
1.00 pm   ‘Academy Tennis’ taster for children, Sheffield Girls’ School  

(Booking essential – see Festival website.) 
2-4.00 pm  Green Top Circus, St Mark’s Green  (Circus skills sessions 

for children, places limited − booking essential.  See Festival 
website at www.broomhill-festival.org.uk).  Plus stalls and a 
visit from the Westside Singers at 3 pm. 

SUNDAY 13 JUNE 

11.30am-1pm  Climate Change Discussion followed by a sustainable bring-
your-own picnic, St Mark’s Green 

MONDAY 14 JUNE 

2-4.00 pm  Storytime in the Garden (2-4 years) and Children’s Book 
Sale, Broomhill Community Library 

7.00 pm  History Walk: Westbourne and Southbourne Roads  
Discover why the houses were developed and something 
about the people who lived in them. (Meet: 6.45 at junction of 
Westbourne/Clarkehouse Road.  £5 in aid of Broomhill 
Community Trust ) 

TUESDAY 15 JUNE 

10.30-11.30 am  Babes to Pre-School: Sing snd Story In the Garden & 
Children’s Book Sale, Broomhill Community Library 

12.00 pm  Poems and Public Memory: a walk with John Birtwhistle 
around a few memorials in Weston Park, reading a poem at 
each.  (Meet: Firth Hall Gate, junction of Clarkson St. and 
Western Bank.  Collection in aid of ASSIST) 

 

 

http://www.broomhill-festival.org.uk/
http://www.broomhill-festival.org.uk/
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WEDNESDAY 16 JUNE 

10-30am-12.30pm Join the garden volunteers for some Gardening Keep-Fit!  
Broomhill Community Library 

10.30 am-12 pm  Democracy in the Sun, or Reclaiming Classical Theatre from 
the Overly Posh.  Drama Workshop with Frances Gray, St 
Mark’s Green 

11.30-1.00 pm  Meet your Councillors. View Library Plan and Open Garden, 
Broomhill Community Library 

7.00 pm   History Walk (see above)  

THURSDAY 17 JUNE 

1.30am-12.00pm Grand Opening, Brooomhill Community Library Pocket Park 
(by invitation only) 

2.30 pm   BTots Story, Song And Craft, St Mark’s Green 

FRIDAY 18 JUNE 

11.00 am   Tai Chi − an introduction, with Ron Jarman, St Mark’s Green 

SATURDAY 19 JUNE 

10-11.30 am  Meet up for a Community Litter Pick and meet 
10am-1.00 pm  ‘Dr Bike’ – Bring your bike along for free check-up and 

simple treatments, Broomhill Community Library 
2-4.00 pm  Gather on the Green with Green Top  (Circus skills sessions 

for children, places limited - booking essential.  See Festival 
website at www.broomhill-festival.org.uk ). Plus stalls and 
craft activities, St Mark’s Green 

2.00 pm   History Walk (see above) 

SUNDAY 20 JUNE 

4-6.00 pm   Festival Service followed by a Picnic, St Mark’s Green 
 
ACTIVITIES ALL WEEK: See our website for details of how to participate 

Children’s Art Competition  
Book Sale, Broomhill Community Library 
Crossword Competition   
Children’s shop trail 
Decorate a tree  
Drama online :  The Black Bag Club in Lockdown (a new play from By The 
Book Theatre Company).  In aid of the Broomhill Festival − just click ‘play’ on 
the website: 

www.broomhill-festival.org.uk 
 

http://www.broomhill-festival.org.uk/
http://www.broomhill-festival.org.uk/
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BATTLE OF THE SERMONS 
 
St Mark’s decision to employ a ‘liberal theologian’ has made me think about 
historic disputes between conservatives and liberals in the Church.  For 
example, in the 1860s and 1870s there was an extraordinary conflict at my old 
College, St John’s, Cambridge, between conservative and liberal Anglican dons, 
known as ‘the battle of the sermons’ or ‘the Chapel War’.   

Conservative-minded dons at St John’s felt threatened by a changing world.  For 
centuries Oxbridge Colleges had been Anglican foundations with celibate 
clergymen as College Fellows and with tests to exclude nonconformists.  But 
things were changing.  Anglican exclusivity was on the way out.  From 1869, the 
College admitted dissenters on equal terms.  There were also intellectual 
challenges to orthodoxy.  In 1859, Darwin published his ‘Origin of Species’, 
casting doubt on the scriptural account of the origin of the world.   

The buildings of St John’s were also changing dramatically. In what may have 
been a folie de grandeur, the ancient chapel was pulled down and in its place 
appeared a huge Gothic structure designed by Gilbert Scott.  As daily 
attendance at Chapel was no longer enforced and there were now 
nonconformist undergraduates, this grand new Chapel was generally rather 
empty, though loading the College with debt.   

But the biggest conflict at St John’s was about Christian doctrine and was 
expressed in conflicting sermons.  The Master, William Bateson, gave ‘broad 
and bland’ sermons in which, among other things, he argued, following Darwin, 
that scientific enquiry had ‘shaken many things which not many years ago were 
regarded as important and indisputable, such things as … the origin of our race, 
the mutation of species.’  Another liberal don, Mayor, outraged orthodox dons 
and undergraduates by saying that he hoped to meet Socrates and other 
pagans in heaven.  Bonney, a pugnacious young geology don, said that Darwin 
had made as great an advance in natural history as Copernicus had made in 
astronomy.  By then, word had evidently spread about this exciting conflict and 
73 members of the College heard Bonney preach.   

The conservative dons’ tactic was to respond in sermons which challenged the 
liberal heresies of previous weeks.  The atmosphere became more and more 
tense.  Eventually, in 1868 Reyner, the most outspoken conservative, preached, 
deploring sermons ‘not tending to corroborate the faith but rather to overthrow 
it.’  A fortnight later, Bonney retaliated with the words: ‘You have been told by 
those who should know better…’  After this, at the request of the conservatives, 
the small group of senior dons who effectively ran the College, decided to 
suspend all preaching in the Chapel until further notice.   
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The ban on sermons lasted from 
1868 to 1877.  There were various 
attempts to resume sermons, 
particularly after the new Chapel 
came into use in 1869, but these 
failed.  At the consecration of the new 
Chapel, the ‘mighty militant’ George 
Selwyn preached, offering brotherly 
love to all Johnians absent and 
present, but he specifically excluded 
Bishop Colenso from his blessing, 
while urging those present to pray for 
him.  John Colenso, a celebrated 
Johnian, had been a missionary in 
South Africa and had become Bishop 
of Natal.  In 1862 he produced a book 
arguing that the first six books of the 
Bible were not the word of God, as 
their accounts of tribal savagery 
contradicted God’s love.  For this, he 

was deposed and excommunicated 
by the evangelical Bishop of Cape 
Town, but then reinstated by the 

Judicial Committee of the Privy Council.  So the Colenso controversy was 
another potential bone of contention between conservatives and liberals at St 
Johns, but on the whole the College supported Colenso, whom Bateson, the 
Master, described as a ‘great ornament’ of the College.   

The religious disputes at St John’s became widely known.  Bitter arguments 
among the dons continued.  Eventually, in 1877, sermons were resumed.   

Are there any lessons for us in this story?  As at St John’s, though not in such 
close proximity, there are wide gulfs between the beliefs of conservative 
evangelicals and liberals in our own Diocese and Deanery.  The two groups do 
not communicate much with each other.  Maybe we do need to communicate 
more and try to understand our differences.  But we must avoid the rancour and 
bitterness which characterised the disputes at St John’s.  Any such discussions 
would need to be carefully planned with some ground rules about avoiding 
personal attacks and ensuring respectful listening.   

1David Price 

 
1  David Price is author of Office of Hope: A History of the Employment Service (London: 
Policy Studies Institute, 2000) and a copy is in the Church library. 

The Chapel of St John’s College, Cambridge 
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BOOK REVIEW:  

LIGHT PERPETUAL by Francis Spufford 
 

I read this because I loved his book about faith, Unapologetic, which I read 
because I loved his book on polar exploration, which I read because I loved his 
book on eighteenth century Manhattan…  Francis Spufford is interested in 
everything and it shines through every book he writes.  His second novel, Light 
Perpetual, is charged with a passion for knowledge and the sharing of that 
knowledge through sensuous and involving detail – whether it’s the Nigerian 
way to serve Fanta, the smell of hot metal as a newspaper goes to press or the 
feel of words and music coming together as a song takes shape.   

Spufford has often written about his childhood love of the Chronicles of Narnia.  
In CS Lewis’s stories, a group of children enter an alternative reality while 
evacuated in the War.  In their new reality they struggle, attain adulthood and − 
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in most cases − fulfilment (but one is lost).  In the real world, they die violently 
before ever reaching maturity.   

Jo, Val, Alec, Ben and Vern come from the same timeframe.  In 1944, these five 
working-class four-year-olds are killed by a bomb falling on a South London 
Woolworths.  This novel is the story of the three score and ten years they could 
have lived otherwise.  Unlike Narnia, there is no magic in that London borough 
− except the magic woven by the storyteller himself with an invocation as the 
rocket falls: ‘Come, other future.  Come, mercy not manifest in time…  Come, 
undivided light.  Come dust.’   

The fictional ‘mercy’ drops you into their five alternative lives at fifteen-year 
intervals to explore a single day − although you barely notice how tiny these 
fragments of time are, because they embody their decade with physical and 
political richness.  The girls, sisters Val and Jo, find their energy and passion 
irresistibly shaped by the misogyny of the 50s, 60s and 70s – whether just 
thoughtless or actually vicious: Jo’s relationship with a rock star relegates her 
own talent as singer-songwriter to the back burner; Val’s  burgeoning 
adolescent desire throws her into marriage with a thug whose commitment to 
British Nationalism is a cover for his own sexual confusion; Val is not free of him 
till she serves a prison sentence as an accessory to his murder of a young 
Pakistani.  Alec is a print union man negotiating the unstoppable changes in the 
newspaper industry.  Ben’s struggles with schizophrenia bring him twenty years 
of fear and loneliness as he navigates the crudity of the mental health services.  
Vern rides the property boom and grows fat.   

As ‘mercy not manifest in time’ goes, these lives don’t overflow with apparent 
blessings – although they are led with tremendous resilience.  The stories of all 
five are about recovery and the reinvention of the self.  Spufford isn’t mindlessly 
optimistic: often, the change or the healing are almost missed – if a chance 
meeting, a coincidence, a casual remark didn’t take place, things would be 
different; he never lets you lose sight of the fact that as the author he is allowing 
these things to happen – a writer’s version of an act of grace, perhaps.  Several 
characters find love in unexpected places.  Love is not always enough, and 
relationships can die or bring pain through no one’s fault, but where there is 
love, there is also hope, and perhaps hope is enough.  This is above all a story 
about hope – four of these imagined lives reach out and touch the lives of others.  
I felt I knew my own times better by the final page, and I also hope that 
somewhere, lives like these are being lived.   

Frances Gray 
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BOOK REVIEW: 

Communities of Restoration − Ecclesial Ethics and Restorative Justice 
by Thomas Noakes-Duncan1 

 
Many are familiar with the concept 
and practice of restorative justice 
(RJ).  In this country, i t is an 
established part of the criminal 
justice system.  It is a means of 
rehabili tating offenders and 
helping victims by bringing both 
together so that offenders can 
better appreciate the impact of 
their crime on the victims and the 
victims can find answers to some 
of their questions from the 
offender.  It requires both to be 
willing to take part.  It is not an 
alternative to the justice of the 
courts, but stands alongside it.  In 
South Yorkshire, for instance,  in 
my capacity as Police & Crime 
Commissioner, I commission RJ for 
perpetrators and victims of  every 
type of crime; and there is 

evidence that it contributes towards reducing re -offending.   

RJ has Christian origins – specif ically among those who stand in 
the tradition of Christian pacif ism.  However, Noakes -Duncan 
believes that this is being lost in contemporary secular society and 
the full force of the Christian contribution is not being realised.  His 
book is a plea that we think more deeply about the idea of justice 
as a relational concept – reconciliation − made explicit in God’s 

revelation in Christ as we have it in scripture.    

We should think about justice from the standpoint of Christ the 
prisoner.  In that light we dare not ignore such pressing 
contemporary issues as: overcrowded prisons, a broken system of 
probation, prisons as profit -making businesses, the high recidivism 
rate, and so on.   We need to think about justice not in terms of 
punishment but as restorative.   
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This is about recovering ‘ecclesial ethics’.  We recognise that 
behavioural change does not happen in a vacuum, in isolatio n from 
some societal context.  Christian character and behaviour is shaped 
through membership of the Christian community, the Church.  
Similarly, in the wider context of our l ife together in society, i f 
offending behaviour is to be changed, we need to pay greater 
attention to those societal structures that make rehabili tation after 
prison so difficult.   

Few Christians would want to quarrel with much of this. It is not, 
however, an easy message beyond the Christian community, 
especially in those places torn apart by the current outbreak of 
violent crime.  The cry there, unsurprisingly, is for tougher, longer 
sentences.   

But even if we have sympathy with what Noakes -Duncan advocates, 
the focus in criminal justice today starts somewhere else –  
upstream of crime.  RJ happens after the event.  The new emphasis 
is on a ‘public health’ model: treating crime like a disease, f inding 
ways of stopping its spread, tackling i ts root causes.  We seek to 
understand what draws people towards violence and crime in the 
first place and how we can prevent it.  There is a challenge to the 
Churches here too since they have often become one of the few 
community groups still  remaining in some of those communities 
blighted by ten years of austerity and crime.   

Alan Billings2  

1Thomas Noakes-Duncan: Communities of Restoration  − Ecclesial Ethics and 
Restorative Justice, T&T Clark, London and New York , 2017 (pbk 2019), 
267pp, ISBN 9780567688002 
2The Revd Dr Alan Bill ings is author of  Lost Church: Why We Must Find It 
Again  (2013) and a copy is in the Church library.  
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BOOK REVIEW: 

Dear England: Finding Hope, Taking Heart and Changing the World 
by Stephen Cottrell1 

 
For those who enjoyed Rowan 
Williams’s Tokens of Trust: An 
Introduction to Christian Belief,2 you 
will find much to like about this offering 
from Stephen Cottrell, the newly 
appointed Archbishop of York.  As 
with Rowan’s book, Stephen’s has 
been written by a liberal, Anglo-
Catholic to convey something of what 
it means to be an orthodox Christian 
to those who may know little about the 
Christian faith but are curious to know 
more.  It was never going to be an 
easy task; yet he pulls it off with 
aplomb, in part due to the accessibility 
of his prose style and the ease with 
which he handles anecdotal 
recollections. 
 
For Stephen, Christian faith is about 
finding hope, often in a world where 
there is little evidence of it and − for 
some − little apparent justification for 

it.  He ascribes these feelings of negativity about any sense of ultimate purpose 
to one’s life as, in part, symptomatic of the choice culture in which we now live: 
‘a choice culture, where the choice extends to all realms of life…  For most of 
us, there is simply no such thing as an absolute truth: you have your truth, I 
have mine.’  For Stephen, not only does this ‘postmodern’, cultural relativism 
have intellectual limitations; it can also be psychologically retarding to those who 
seek a more solid moral foundation on which to call, and who yearn for a deeper 
− more intellectually nuanced − take on the meaning of life and how to live it, 
that the Christian tradition offers.   
 
Being a Christian is also about taking heart in the conviction that Christianity 
offers a way of engaging with the world that is solidly rooted in God’s purpose.  
This is embodied in Stephen’s affirmation: ‘we don’t know anything about God 
that we don’t see in Jesus…  [Hence] Jesus is the lens through which we see 
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God.’  His theology is thus unambiguously orthodox in that Jesus is the lens 
through which we see God because, as he puts it, ‘Jesus is God.’   
 
For Stephen, being a Christian is also about changing the world, and, in this 
regard, his indebtedness to the emphasis that liberal Anglo-Catholicism places 
on incarnational theology as a route to advancing social justice is apparent, 
though not explicitly stated.  At a time when any notion of the ‘common good’ is 
being questioned by some Anglo-Catholic theologians as being inconsistent 
with a pluralist vision of society,3 Stephen embraces it: ‘My own good can only 

be secured by securing the common good of all.’  In this regard − as well as in 
others − it is clear that he has been influenced by Roman Catholic Social 
Teaching (he has been a member of the Anglican Society of Catholic Priests for 
many years) to which he makes reference in the closing chapter, sharing a 
common understanding with Roman Catholics of the importance of the dignity 
of labour, the universal distribution of goods, and of solidarity − that is, 
‘reminding us that we belong to one another irrespective of ethnicity, language, 
religion, education or status.’   
 
At a time when theology is often seen as inaccessible to lay people owing to the 
impenetrable style in which it is often written, Stephen, in this book, shows that 
it needn’t be that way.  He covers an enormous amount of ground in a modest 
number of words that convey the essence of his orthodox Christian faith in ways 
that are fully accessible and comprehensible.  As with Rowan Williams, his is a 
faith perspective from within the Affirming Catholicism grouping that is deeply 
held and admirably informed.  If he can demonstrate the same accessible writing 
skills that he shows in this book when composing his sermons for York Minster, 
he might just make a not inconsiderable contribution to stemming the tide of 
disaffiliation and reduced observance that has plagued the Church of England 
since the early 1960s!   
 

Joe Forde  

1 Dear England: Finding Hope, Taking Heart and Changing the World by Stephen Cottrell, 
(London: Hodder& Stoughton, 2021). 

2 R. Williams, Tokens of Trust: An Introduction to Christian Belief (Norwich: Canterbury 
Press, 2007). 
3 M. Chapman, ‘Pluralism, Welfare and the ‘Common Good: Three Varieties of Christian 
Socialism’, Political Theology, Vol. 1, No. 2, 2000, pp. 33-56.  
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BOOK REVIEW: 

The Godless Gospel: Was Jesus a Great Moral Teacher? 
by Julian Baggini1 

 
Baggini, the child of an Italian immigrant father 
and English mother, was born in Folkestone in 
1968.  Brought up as a Christian, he was a 
fervent believer into his early teens but ‘gradually 
my assumption that there was a god was 
replaced by an equally strong conviction that 
there wasn’t.’  Unlike Dawkins and Hitchens he 
is not aggressively anti-theist, being fascinated 
by the figure of Jesus and having great respect 
for those with Christian beliefs.  Indeed the book 
reveals his wide knowledge of theological 
writings and personal friendship with writers 
such as Lucy Winkett, Keith Ward and Brian 
Mountford.  Thus the Godless Gospel is an 
exploration of whether it ‘makes sense to reject 
Jesus as a divine figure and hold onto his 
teaching.’  His method to do this is to ‘strip away 
the religious elements of the accounts of Jesus’s 

life and teachings and see what secular ethics remains.’   

This is a difficult task because we know from the Jesus Seminar’s The Five 
Gospels (library section B) that there is great doubt about how accurately Jesus’ 
words were recorded, and that the Gospels were written many years after his 
death, not being intended to be historically accurate nor to lay out a systematic 
ethical philosophy, but being more concerned about the belief that the end times 
were near.  However I found Baggini’s unpacking of the messages within the 
text to be very insightful and illuminating.   

Part One has ten chapters covering personal morality, materialism, politics, law, 
family values and more.  Baggini’s writing is admirably clear and sometimes 
pithy as the following quotes reveal:  

‘Moral wisdom is more a kind of know-how rather than know-that’;  

‘it is shocking that the Christian church has so often been guilty of just the kind 
of rules-first dogmatism without compassion that Jesus so clearly detested’;  

‘Was he a proto-socialist, advocating a radical reform of the structures of 
society … or only concerned with personal transformation?’; 
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‘the godless can share the same aspiration to do our best to move in the 
direction of goodness without any faith that God will make up for our failure to 
reach it’; 

‘Forgiveness requires that we do not judge others but that we judge what is 
right and wrong, with some severity’;  

‘The crudest version of the idea that morality is grounded in the will of God or 
gods does not stand up to scrutiny’. 

Part Two is simply Baggini’s version of the King James Gospels with all the 
religious and miraculous elements removed, which actually makes for a 
forceful impact.   

I hope this gives you a taste of the book which is well worth reading and 
reflecting upon.  Baggini quotes with approbation words spoken to him by 
Karen Kilby: ‘I experience Jesus’s teaching as something that grabs me, 
challenges me and shakes me up,’ and that’s a fair summary for Christians 
and atheists alike.   

You may also like to refer to Baggini’s interesting Heathen Manifesto (drawn to 
my attention by John Wood), aimed at the ‘moderate middle’ between 
Christian certainty and militant atheism, as reported in the Guardian in 2012:  

Atheists, please read my heathen manifesto | Atheism | The Guardian.  

Its twelve headings give the flavour: 

1 Why we are heathens 
2 Heathens are naturalists 
4 We respect science, not scientism 
5 We value reason as precious but fragile 
6 We are convinced, not dogmatic 
7 We have no illusions about life as a heathen 
8 We are secularists 
9 Heathens can be religious 
10 Religion is often our friend 
11 We are critical of religion when necessary 
12 This manifesto is less concerned with distinguishing heathens from 
others than forging links between us and others 

Michael Miller 

1 J. Baggini, The Godless Gospel: Was Jesus a Great Moral Teacher? (London: Granta 
Books, 2020). 
 
 

https://www.theguardian.com/commentisfree/2012/mar/25/atheists-please-read-heathen-manifesto
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WHAT HAPPENS IN THE USA… 
 

If you want to get a handle on what’s going in the USA, and the ructions about 
race and gender, diversity and identity, here are four books that may be of 
interest.  

Michelle Alexander: The New Jim Crow: Mass Incarceration in the Age of 
Color Blindness  (Revd edn. New York: The New Press, 2012 [2010]).   

This a powerful book, with a very strong message 
accompanied by facts and figures, legal judgements and 
Supreme Court rulings, plus a myriad of footnotes, by 
the 2005 Soros Justice Fellowship winner.  
Fundamentally, the book tries to make a simple 
argument about life for African Americans in the USA: as 
slavery was replaced by Jim Crow as a system of 
discrimination, so mass incarceration, for example 
through the War on Drugs, has established a new racial 
caste system of control, hence the title of the book.  The 
argument is somewhat overwhelming as rhetoric and 
data are woven together in a powerful sequence that 
encourages acceptance.  Somewhat tendentiously, she 

exposes the US criminal justice system as, in many ways, ‘not fit for purpose’; 
however, she goes further in claiming that the system is systematically rigged 
against blacks, who are disproportionately affected by the criminal justice 
system.  The key question is this: is it legitimate to claim that the US has 
developed a new racial caste system (which she describes as a cage in which 
African Americans are ‘perpetually trapped’) when it is not comparable with 
other ‘caste’ systems, whether in India or Apartheid in South Africa, especially 
as she acknowledges (p. 185) that the current system ‘is not explicitly based 
on race'?   

Carol Anderson: White Rage:  

The Unspoken Truth of Our Racial Divide  
(Bloomsbury, 2017 [2016]).   

In a similar vein, and with more than a nod to the ‘white 
supremacy’ accusation, Anderson addresses the racial 
divide in the contemporary USA in an extremely forceful 
way, ironically mirroring her title: black rage.  In this New 
York Times bestseller, this historian chronicles structural 
racism and white resistance to African American social 
advancement over the years.   
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Thomas Sowell: Discrimination and Disparities (Revd & Enlarged edn: 
Basic Books, 2019 [2018]).   

A more reliable take on these matters is provided by the black economist and 
thinker over many decades, Thomas Sowell, a Senior Fellow of the Hoover 
Institution at Stanford University.  Sowell demonstrates fairly conclusively that 
much can be explained by ordinary disparities in life than by racial 
discrimination as such.  Backed up by hard evidence from countries around 
the world, it acknowledges the gross disparities of opportunity at the same 
time as it debunks infeasible solutions and false assumptions that fail to take 
the ordinary realities of life, and of human disparity, seriously.   

Heather Mac Donald: The Diversity Delusion (New York: St Martin Press, 
2018).   

Unfortunately, universities in the USA are not well 
placed to deal with these matters because of the 
cultural revolution taking place there, as Heather 
Mac Donald, Fellow of the Manhattan Institute, 
reveals in this chronicling of the burgeoning of 
bureaucratic procedures to control students and 
handcuff faculties that distract from the primary 
purpose of learning and academic excellence.  In 
her book, you will learn about approaches 
(embraced not only by students, but also by 
faculties and administrators), which are 
fundamentally ironic: 

• The bias of unconscious bias training 
• The aggressiveness of microaggression 

claims 
• The draconian tendency of diversity mandates 
• The distortions of parity and equity requirements 
• The shrinking boundaries of thought and speech in a free society. 

Heather Mac Donald demonstrates that it’s all crazier than we might have 
thought. 

Ian Duffield1 

1 The Revd Dr Ian K Duffield is editor of Urban Christ (1997). 
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BOOK REVIEW: 

The Dignity of Labour by Jon Cruddas1 

 
Jon Cruddas is a Labour MP and was Policy 
Review Coordinator under Ed Miliband’s 
leadership.  His academic background is in 
Industrial and Business Studies for which he 
has a PhD from the University of Warwick, 
and there is more than a hint of it in his new 
book − not least his command of the history 
of post-war Industrial Relations in Britain.  But 
the influences that have shaped his 
perspective on Industrial Relations and − 
more generally − on work, go much wider, in 
part stemming from his Roman Catholic faith 
and the importance Catholic Social Teaching 
places on the dignity of labour.  By skilfully 
drawing on his Dagenham constituency as a 
historic and contemporary case study, he 
makes a powerful argument for how, as he 
puts it, ‘The dignity of labour should inform 
how we order society and contribute to the 
renewal of a social democratic vision of justice.’ 

Cruddas is critical of the way studies in ‘post-capitalism’ by writers on the left 
such as Paul Mason2 appear to him as: ‘utopian thinking of a type 
unrecognisable to my East London constituents.’  Mason has argued that the 
digital revolution is in the process of reshaping our notions of work, production 
and value, based as they are on markets and private ownership.  He points to 
parallel currencies, co-operatives, and self-managed online spaces as 
examples of what the post-capitalist future might look like − empowering people 
to sidestep conventional market routes in their day to day transactions and 
earning methods.  By contrast, for Cruddas, ‘Work and Dagenham are 
synonymous’ and Mason’s vision is in no way reflective of the realities on the 
ground being experienced by his constituents; indeed, it is symptomatic of how 
elements on the left − including within the Labour Party − have completely lost 
touch with the day to day needs and expectations of working class folk in 
Dagenham and elsewhere.  These go beyond their material needs, for which 
the imperative for distributive justice via welfare and other redistributive state 
interventions has tended to dominate the radical left and social democratic left’s 
purpose in the post-war period.  As Cruddas puts it, ‘an over reliance on 
distributive issues can appear indifferent to the wider emotional wellbeing of 
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citizens and the lives they wish to live.’  And, for Cruddas, this need for 
emotional wellbeing is firmly linked to the reality that, ‘at a minimum, work is a 
decorative source of dignity and its loss humiliating.’   

Restoring an increasingly lost sense of work as a source of dignity is, for 
Cruddas, essential if the Labour Party is to reconnect with working-class 
constituencies.  Hence, it should embrace much of the Institute for the Future of 
Work’s Good Work Charter, a summary of which is as follows:  

1. Right — everyone should have a right to good work. 
2. Fair reward — everyone should be paid fairly. 
3. Decent conditions — everyone should work on decent terms and 

conditions. 
4. Equality — everyone should be treated equally and without 

discrimination. 
5. Dignity — work should promote human dignity. 
6. Autonomy — work should promote autonomy. 
7. Wellbeing — work should promote physical and mental wellbeing. 
8. Support — everyone should have access to institutions and people 

who can represent their interests. 
9. Participation — everyone should be able to take part in determining 

and improving working conditions. 
10. Learning — everyone should have access to lifelong learning and 

career guidance. 

Cruddas also places much importance on the need to recognise and reward 
vocation-calling, stating: ‘The pandemic has taught us that it is the vocational 
workforce that must shape a new community and nation and underpin any 
emerging industrial strategy,’ as well as the need for modern training and 
development interventions that are tailored to realising vocational needs.  He 
also calls for greater levels of industrial democracy, going so far as to suggest: 
‘Democracy at work could be the “Big Idea” for Labour’ and that a new Labour 
Government should create a Department for Work that would embed the dignity 
of work throughout government.   

In summary, Cruddas is out to restore something that he thinks has been lost; 
a sense of the importance of work to one’s dignity, and sees this as the moral 
imperative on which ‘to reorder our society in recognition of the dignity of labour.’  
It is this that he would like to see as a new public philosophy for the left and one 
that is embraced by the Labour Party.   

Joe Forde 

1 Jon Cruddas: The Dignity of Labour (London: Polity Press, 2021). 
2 P. Mason, Post-Capitalism: A Guide to Our Future (London: Penguin, 2015). 



 

 

REGULAR WORSHIP 
 

Please check our website for information regarding services in the building. 
 

 

Please contact the church office for Zoom codes and further information about services to be 

held in the building – we look forward to being able to welcome you back to the building in 2021. 

  

Monday - 

Friday 

9.00 am Morning Prayer 

5.00 pm Evening Prayer 

 

  

Thursday 12 noon Communion 

  

Sunday 8.00 am BCP Service of Holy Communion 

10.00 am Parish Eucharist 

7.00 pm Night Service 
 

  

 

 

Keep checking the St Mark’s website for further information, notices and events 

www.stmarkssheffield.co.uk 
 

You can follow St Mark’s on Facebook 

https://www.facebook.com/stmarksbbsheffield/ 

 

 

The church is available for pre-booked reflective visits or private prayer  

– please contact the office to book. 

 

 
 

 

EDITORIAL TEAM 
 

Margot Fox, Frances Gray, Dez Martin, David Price & Rob Wilks.   

This issue was edited by David Price. 
 

The Editors welcome comments and suggestions and invite contributions for future editions.   

The next edition will be edited by Joe Forde – joe.forde@tiscali.co.uk 
 

If you propose to submit an article for the next edition, please inform Joe as soon as possible.   
 

When sending photographs, please ensure that they are JPEGs, and of a high resolution.  

The editors make every effort to obtain permission for all photographs and illustrations and to trace 

copyright owners, please contact us in the unlikely event of a breach of copyright. 

 

 

https://www.facebook.com/stmarksbbsheffield/


WHO’S WHO 

Vicar     Revd Sue Hammersley   266 0260/ 07904 284 853 
    sue@stmarkssheffield.co.uk 

 
Assistant Priest 
Revd Shan Rush 
 

07598 156817 
shan@stmarkssheffield.co.uk 
 

Pastoral Care 
Coordinator 
Vacant 

 

Curate 
Revd Caitlin Thomson 

 
caitlin@stmarksheffield.co.uk 

CTBB Worker with 
Older People  
Claire Brooks 

 
ctbb546 
@ 
gmail.com 
 

Reader 
Anne Padget 
Jonathan Williamson 
 

 
07736 527777 
Contact the church office 

Transport 
Coordinator 
Doreen Godden 
 

Contact 
Church office 
266 3613 

Honorary Staff 
Revd Dr. Michael Bayley 
Revd Peter Fisher 
Revd Dr. Mark Newitt 
 

 
258 5248 
327 4718 
230 4586 
 

 
Lunch Club 
Rosalind Rogerson 
 

 
 
268 1426 

 
Director of Music 
David Willington 
 

 
music@stmarkssheffield.co.uk 

 
Office Manager 
Contact church 
office 

 
office 
@stmarkssheffield.co.uk 
0114 266 3613 
 

Caretaker 
Tim Moore 
 

 
caretaker@stmarkssheffield.co.uk 
 

PCC Secretary 
Contact church office 

 
266 3613 

Churchwardens 
Dilys Noble 
James Oliver 

 
07817651178 
jamesoliver123@gmail.com 
 

Library Team 
Maureen Bownas 
Pauline Miller 
 

 
230 2757 
258 3678    

Childrens & Families Worker 
Hannah Jones 

07403 841243 
childrensworker 
@stmarksheffield.co.uk 
 

Treasurer 
David Armstrong 
 

 
david.treasurer3 
@gmail.com 
 

Flowers 
Mary-Jane Ryder 

 
230 3242 
 

Gift Aid Secretary 
Tom Cotterell 
 

 
Tbc. 

Safeguarding Team: 
 

Parish Safeguarding Officer 
Duncan Lennox                            266 9365 
Safeguarding Administrator 
Sarah Jenkins                     s_blamirebrown@hotmail.com 
Domestic Abuse Officer 
Jane Padget                                07921 863281 
Diocesan Safeguarding Officer 
Linda Langthorne                             07871 796682 

 

PCC groups: 
 

Faith & Justice 
Fabric & Finance 
Communications 
Hospitality & 
Pastoral Care 
Study & Learning 
Worship & Liturgy 

 

 
 
 
For details 
see website or contact 
Church Office: 
266 3613 
 

 

 

 

 

 

 

The Vicar normally has Tuesday off parish duties. 
 

THE CHURCH OFFICE IS WORKING FROM HOME!  
Please contact the office to book for private prayer 

office@stmarkssheffield.co.uk  0114 266 3613 
 

Visit us on www.stmarkssheffield.co.uk 

mailto:sue@stmarkssheffield.co.uk
mailto:shan@stmarkssheffield.co.uk
mailto:office@stmarkssheffield.co.uk
http://www.stmarkssheffield.co.uk/

